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CHAPTER FIVE

THE IMPELLED - STAGE IB

With the end of PERMESTA activity in 1959, Parigi entered its first
period of genuine peace since the beginning of World War II. The impli-
cations of the moment were not lost on progressive local officials. With
the Minahassa in disgrace, they saw an opportunity to press for regiomnal
autonomy and provincial status for central Sulawesi, which until then
had been united with the north and governed from Menado. To attain this
end, officials particularly wished to increase rice production to enhance
their claims to regional self-sufficiency. Since the Minahassa, Bugis,
and Balinese immigrants had all produced rice surpluses and stimulated
increased production on the part of the locals, regional self-interest

now called for the encouragement of additional in-migratiom.

Given peace and the potential for growth in central Sulawesi, the
Office of Tramsmigration in Makassar also chose 1959 to open a branch
office in Palu. Among the tasks of the new office was assisting in the
relocation of those displaced.by secessionist activities. As an adjunct
to this assignment the new office was to make a preliminary survey of
areas suitable for resettlement. Among other areas, it recommended

three sites in south Parigi: Nambaru, Torue and Tolai.

Officials in Parigi also envisioned a "breadbasket" in the lands
of the Tana Boa. But since the Bugis and Minahassa were both in tempor-

ary political disfavor, and could hardly be expected to enhance the claim
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of regional autonomy in any case, their eyes fell on the Balinese.
Sidiswara and Gusti Arka were reminded that the land in Pemaloa was still
available, and Ngurah Lasir and Made Weco were assured that land could
be found for any Christians who might wish to come. With this in mind,
individuals of both religions made plans to return to Bali and recruit

their family and friends.

7 While conditions in Sulawesi were more than favorable for the in-
migration of either Hindus or Christians, the circumstances affecting
their out migration could hardly have been more different. Widely
praised for cultural achievements, and protected by Dutch policy against
disruption from outside influences, the Hindu Balinese had become isolated,
ill-informed, and minimally interested in affairs outside of Bali. Christ-
ians, on the other hand, had chosen to adopt the religion and adat of -
non-Balinese. And while most Hindus were Bali-oriented and largely
immobile, most Christians were outward looking and had prior experience

with migration.

In a 1973 survey of 300 Hindu family-heads from four rural areas in
separate parts of Bali, I found only six men living in villages other than
their place of birth; only two of these men were in a district different
than the one in which they had been born. Among Christians, however,

90 out of 150 family-heads were living in a different district than their
place of birth, and most of the rest had parents who had moved just one
generation before. The etiology of this difference is largely a matter

of historiecal record.

Early Christians in Bali

From the consolidation of Dutch power in 1907, to the Indies
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Governmental Act in 1925, Bali received special privilegesregarding
religion. Assuming her art and culture to be inseparably intertwined
with her animistic form of Hinduism, Dutch officials kept missionary
activity in abeyance. The Balinese elite, having a vested interest in
the issue, also opposed ecclesiastical Christianity claiming that it
would "... carry with it a disturbance in the social equilibrium, and

[endanger] public order and peace..." (Vandenbosch, 3

However, in 1929, a Chinese bookseller Tsang To Hang, affiliated
with the Christian Missionary Alliance, was granted permission to
minister to the religious needs of the Chinese Christians in Denpasar.
Owing to the advance of education, some Balinese were also curious about
Christianity, and one, Pan Loting, from Buduh asked Tsang To Hang to
visit his home and explain it. He and some friends formed the first

Christian study group among Hindus in Bali.

In November of 1931, seven individuals from this group were baptized
in the Poh river in Badung, among them Made Daud, one of the first
Christians to Parigi. A year later, on November 11, 1932, 113 more
Balinese were baptized, causing a general outcry and resulting in the
expulsion of those evangelizing in Bali. This was hardly sufficient to
stem the movement, however, and by 1936 there were nearly 1,000 Christians,
primarily in the vicinity of Buduh and Abianbase (see Figure 5.1, next

page). Bali, at that time, had a population of almost one millionm.

As converts of the Christian Missionary Alliance , a fundamentalist
church based in the United States, the Balinese Christians adopted an

extremely conservative form of Christianity. The new church forbade all



.‘L,,\r—n

GlLiMANDLK

;E‘/ Polssart

Famntrirgary
Metiya

Elimbingsard

KN,

T, penataran

NEGRRA
oF

FIOURE 51
CHRISTIAN VILLAGES
INBALI 1952,

'f' PROTESTANT
J ROMAN CRTHOUC

@ Plsce of first baptism..

Y ituruma

TARERAN

"Sudimira .Ts‘p';‘;}n

Tt
Abngage
Budux t‘t'f‘
Palvs T
uha 4t

Padang Tawang \NIF
Plamaingon \o 3T

Mmadsngan | 4

BANGLY sibetan\t,

KBHRNGHSE}‘_}

KLUNGKUNG

99T



147
Balinese arts associated with the Hindu myths and models of the past.
Woodcarving, statues, and offerings were eliminated from the churches,
as were the traditional bamboo decorations used on religious heolidays.
Dancing, drama, and shadow plays were abolished; singing was permitted,
only if confined to hymns. Gay Hindu holidays were replaced by solemn
Sunday services. The ministers were dressed in black -- in Bali, the

sign of evil spirits.

More important socially, gambling was halted and the practice of
black magic eliminated. To discourage the permissiveness of the Balinese,
extra-marital sexuality was unconditionally forbidden, and divorce or
remarriage no longer allowed. Changing gods is one thing, but changing
social practice another, and after several years, the Roman Catholic
church made a number of converts among Protestant Balinese who found the
asceticism of.the CMA overly oppressive. In 300 years of missionizing
in Indonesia, the Catholic church had developed a more tolerant and
syncretistic attitude toward indigenous religious beliefs; it encouraged
the use of traditional religious symbols where appropriate, and supported
the development of native arts. It also looked more lightly on sexuality

and divorce.

From the first, however, both Protestants and Catholics represented
a threat to custom and community solidarity in Balinese wvillages. Pro-
testants, for example, no longer worshipped at irrigation temples, as they
were dedicated to pagan gods. Yet they expected to use the irrigation
channels for water. They no longer contributed to the support of village
temples intended to maintain unity with the cosmos and protect the people

from harm, and yet they expected to enjoy the advantages of village life
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as before. Their lack of participation in community work and ritual
ruptured the very basis of social solidarity among Balinese: that is,

the expectation of absolute reciproeity.

The Christians claim that in those days the Hindus would do anything
to disrupt their lives and discourage further converts. They would not
talk to Christians; they refused to work with them or sell them things
in the store. When this didn't work they tore up their fields, cut
off their water, poisoned their cattle and destroyed their property.

Worst of all, many villages even refused to let Christians bury their
dead because they no longer contributed to the temples of the spirits of
the earth. In extreme cases, Christians were also prevented from carrying

their corpses to the sea.

The Dutch, for their part, also felt aggrieved. Since Hindu officials
could not, or would not, make impartial decisions, they were called upon
continually to extinquish brush fires in a battle they did not want to

win. Cooley comments ".

.. artists, anthropologists, and tourism promoters
did not wish Balinese religious and cultural life disturbed. The Balinese
ruling groups did not wish to see any pluralism in society [and] the

colonial government only wished to placate one and all so as to reduce

problems to a minimum" (64-65).

In the early thirties, West Bali was largely unpopulated. It lacked
water for irrigation, and most of it was dense forest. Tigers still roamed
there, spirits haunted the jungle, and malaria was rampant. The Hindus
regarded the area as ancer or cursed, and even when Dutch officials assured

them of irrigation, the Hindus refused to move.



149
The Dutch made a logical connection. Many of the Christians were
landless and others were being driven from their homes. With a worldview
renouncing spirits, they were perfect candidates for the land in west
Bali. The Dutch found they could contribute to the welfare of the Christians
and the development of Jembrana, reduce conflicts, and end conversion, all
in a single stroke. Migration officials were sent to each village with

Christians with an offer to help them move. Many agreed to go.

In November of 1939, thirty Christian families were settled in an
area of Jembrana near Melaya, a place which they called Blimbingsari --
the place of the Blimbing fruit. They were followed by two more groups
of thirty families each. These ninety families erected a church and
laid out their village in the form of a cross. They drew lots for the
land. The migrants from Untaluntal settled in the center, those from
Pelambingan to the wesf, Tjarangsari to the north, Abianbase to the east,

and Sumate in the south. They began to clear the land.

In 1940, forty Catholic families were moved to an adjacent region
renamed Palasari, the place of the Pala trees. Thereafter spontaneous
migrants trickled steadily into both areas. The war and revolution ended
Dutch efforts to relocate Christians; and when the air cleared in the
early fifties, the surrounding land was nearly filled. Javanese and

Balinese had both discovered Jembrana as a place of refuge and work.

With the desireable land taken, the Protestant and Catholic communities
stabilized at about 500 families (2,500 people), about half the Christians
in Bali at the time. When both Blimbingsari and Palasari prospered, new
families were attracted and the area began to overflow with landless immig-

rants. Since land division was strongly discouraged, these newcomers



150

could, at best, be given temporary comfort and work, before being
encouraged to leave and seek their fortumes in Sumatra, Sumbawa, or

Sulawesi.

Thus, in 1960, the background of Hindus and Christians in Bali was
radically different. Hindus were still knit into traditional reciprocal
relationships with family, friends, and kin, and they were not free to
leave them. Rural farmers identified strongly with their villages and
their adat (traditions); and, indeed, few had any experience beyond them.
In addition, Hindu Balinese had a preoccupation with place -- physically,
socially, and spiritually -- which bound them to village, home, status,

and fate, in a distinctively Balinese way.

Christians on the other hand, had already broken most Balinese norms.
In conversion they rejected traditional gods, values, and their very
identification as Balinese. They were not only free to leave their villages,
many were forced to do so. As individuals they were rebels. Unlike
Sulawesi where entire ethnic groups were co-opted by Christianity and then
grew into their new cultural clothes, the Balinese converted individually
and often in the face of great antagonism. Having already cast off an
important part of their own culture, and having been exposed to new models
—-= particularly from the west, the new Christians aptly characterized them-
selves as "open to change". In addition, since they had already moved
and adapted, and since they had seen examples of people who prospered in

new areas, they were inclined to view migration favorably.

With these differences in mind, it is not surprising that in the
years between 1960 and 1966, three—quarters of the Balinese migrants to

Central Sulawesi were Christian, even though they represented no more than
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one-half of one percent of the Balinese population at that time.l One

could hardly have predicted this outcome, however, when Made Weco and
Ngurah Lasir made preparations to leave Parigi and return to Blimbingsari

in September of 1959.

The Spontaneous Migrants to Massari

Although the Christians in Parigi had written frequently to Blimbing-
sari to encourage immigration, Ngurah Lasir and Made Weco found their
kinsmen ambivalent whenthey arrived. Wayan Simon spoke for those who
hesitated. He had just written to his uncle (Pan Mundro), and the letter

had been returned saying "Daerah Tertutup" --'"Area Closed". Then they

heard that Lasir had left Parigi by disguising himself as a soldier im
order to accompany the army across the mountains; it seemed an uncertain
peace. Finally, they had no government sponsorship and too little time

to prepare. Simon, and most of the others, wanted to wait.

But not all. Made Weco was able to convince his parents; Ngurah Lasir
persuaded old friends. Eventually twenty families, some seventy people,
agreed to accompany Weco and Lasir to Parigi. Within weeks they were
ready to depart. In late October they left Blimbingsari, and on November
10, 1959 they arrived in Parigi. They stayed briefly in Kampung Bali
until they could be escorted to Pemaloa. There they were given all the
land above the road, as Sidiswara still intended to settle Hindus below
it. It was Sidiswara's intention to keep the two communities separate,
mindful of the trouble which had already occurred. Having settled the

Christians, three Hindus -- Made Nuke, Sidiswara, and Gusti Made Tjenik

lIn 1970, Bali had an estimated 5,000 Catholies, and 6,000

Protestants in a population of approximately 2,200,000.
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-- set off for Bali to recruit Hindu migrants from their own villages.

As he had done eight years before, Sidiswara wrote letters and made
speeches in the vicinity of hié village, but this time his efforts paid
off. Eight young men, mostly relatives from the vicinity of Gerana,
decided to follow. On April 22, 1960, Sidiswara returned to Parigi with
the eight and three of their families, fifteen people in all. Soon after,
Made Nuke arrived with five additional families from Jagaraga, north Bali.
Not only was the situation in Bali worsening, both politically and econ-
omically, but apparently Balinese were beginning to believe that Parigi

was a place of opportumity.

Resting temporarily with their kinsmen, the new Hindu families took
notice of the difficulties of the migrants to the south. Every day
Christians passed through Kampung Bali to be treated at the clinic for
malaria and infections. Seeing tﬁis, the Hindu recruits became discouraged.
Instead of joining the Christians in Pemaloa as intended, they chose to
stay in Kampung Bali and work the land of others. They were followers

rather than leaders, a distinction to be seen even among pioneers.

The Christians, on the other hand, were not to be deterred. With
twenty families in the new community, and the expectation of more to come,
they had reason to persevere. Using their knowledge of the pattern of
resettlement which they had learned in Blimbingsari, they constructed a
dormitory, divided the land, and distributed it by lottery. Since the
area along the road was in secondary growth, they cleared their houselots

separately, rather than by the typical Balinese method of gotong royong

(reciprocal work groups). Apparently they had altered more than their

religion.
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When the first Christians had been in place a month or two, Pan Mundro
received a letter from Wayan Simon. It asked, "Is there peace? Is there
land? Is there water?" Mundro answered "Yes!", and Simon resigned him-
self to what he took to be his fate. He sold everything, and on May 18,
1960, he and eight others set out for Parigi. He took only nine families,

in case it did not work out.

Simon's families were, in fact, exposed to many of the difficulties
of an inexperienced and unaccompanied group. Arriving in Makassar on
May 20th, they spent nearly forty days waiting for a boat to Donggala.
When they arrived in Palu they still had problems. Since it was to the
benefit of the regional government to seed migrants throughout the district,

Simon's group was ordered to Palolo, a highland area above Palu. 1In so
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doing local officials showed a fundamental misunderstanding of the process
of chain migration. Simon was going where relatives had gone before,
and he was not about to settle in an area without a kinship network for
support. His group refused to move. The government withheld transporta-
tion, thinking they might change their minds. They waited nearly a month

in Palu.

Finally, in desperation, the migrants in Pemaloa approached Gusti
Arka for help. Arka, in turn, commandeered a vehicle from Andi Pelawa
(who also had an investment in bringing the migrants east), and they
drove to Palu. There they located four or five more cars and piled the
migrants in. On the 13th of July, after nearly two months of travel, they
arrived in Kampung Bali. Since the Hindus had no intention of moving
south, Simon's nine families were given the land below the road (see

Figure 5.2, preceeding page).

This second group had the advantage of living temporarily with the
first. They divided their land, and conducted a lottery. They cleared
the houselots individually, taking two weeks or so. Then they built
shacks and began to plant dry crops such as manioc, peanuts, dry rice and
maize. After the first harvest, both groups began to push back the forest

in anticipation of the day when they would make sawah.

In Blimbingsari the picture was gradually becoming clear: free land,
free water, and a cordial reception from the government. The laggards
were becoming more willing to move. Having heard of Simon's problems,
however, they wrote to Sulawesi requesting an escort. They would be ready
when he arrived. With this request, a newly engaged and relatively

reluctant Made Weco returned again to Bali.
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This third and largest group of spontaneous migrants to Massari was

organized by Nyoman Kurma and escorted to Sulawesi by Made Weco. It

consisted of some forty-eight families from Blimbingsari and Tjarangsari
(the ancestral village for many Christian Balinese). At the time of
departure, five of these families were Hinduj upon arrival they all
became Christian -- the first of many Christian converts among migrants

to Central Sulawesi.

After a brief rest in Parigi, the migrants proceeded to Pemaloa.
They arrived on Christmas Eve, December 24, 1960. Because of the size
of the third group, and because Sidiswara still reserved some land below
the road, this last group was given the land above the road and toward
the mountains (Figure 5.3). With seventy-seven families working together
they had reason to be optomistic. They renamed their land Massari:
a place of golden trees. It was later to be thought of as the source of

gold.

Adaptation and Dispersal

The year 1961 was one of consolidation and effort on the part of the
migrants in Massari. Not only did they have to adapt to a new area and
system of agriculture, but to a new set of social conditions as well. They
quickly affiliated themselves with the local church G.M.I.M% (though there
were many who would have preferred to remain associated with the church in
Bali); they adopted Indonesian as the language for all official functions

(in Bali, worship was held in the venacular); and they established working

relations with local officials.

2Geredja Masehi Indomesia Minahassa, the Minahassa Protestant Church.
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In early 1961, transmigration officials stayed in Massari while
surveying the land between Massari and Nambaru -- the local settlement
three kilometers to the south. They said they were making preparations
for 200 Indonesian families who were to be relocated from the Philippines.
The Balinese, however, were more interested in opportunities for those
still in Blimbingsari, and they inquired whether there were any possibility
of resettling Balinese, if not in Nambaru, in Torue. The officials
listened sympathetically, but no definite arrangements were made. Bugis
were hired to begin clearing shrubs, and building houses for the anti-
cipated in-migrants (the Balinese were too busy onrtheir land to work for

wages). The Bugis labored much of the year, but no migrants appeared.

In late 1961, attention was distracted by trouble above the road.
The group of Nyoman Kurma was in difficulty. After the Balinese had
worked nearly a year to clear primary forest, several Kaili returned to
claim "their'" land. Feeling that they were newcomers without any real
voice, and fearing that any additional work would be wasted, the forty-
eight Christian families decided to abandon their labor. They went to

Gusti Arka to request help in finding new land.

Coincidently, local officials had been seeking agriculturalists
willing to move into the area of Tindaki, seven kilometers to the south.
In Tindaki, the local people were still using primitive agricultural
techniques, and officials hoped that an example might provide them the
incentive to improve. Even with the good land in Tindaki, however, the
migrants were ambivalent. Seven kilometers was sufficient to make work
exchange and social support problematic, and because these were so important,

they cast about for alternatives. Twelve of the families found that they
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had money to purchase land from the Bare'e and Basoa in Nambaru. One
moved in with kinsmen in Massari proper, but thirty-five families were
left without land, money or altermatives. And in spite of their misgivings
they were forced to accept the land in the south. Thus in early 1962
over one hundred Balinese moved to Tindaki to begin entirely anew (see

Figure 5.3, below).
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While the Christians were searching for new sites, Sidiswara began
to fear that the good land in Massari might be lost altogether to the
Hindus. He approached Andi Pelawa,who told him the Hindus could claim
rights to the land below the road only if they moved there immediately.
So in January of 1962, under pressure from Sidiswara, seven of the eight
Hindus he escorted to Sulawesi moved south to Massari. Four more Hindu
families were added to this group over the next two years. Although
there had been Hindus in Kaméung Bali for fifty-five years, these were
the first to settle outside Parigi proper. Having lived in Kampung Bali
for two years, however, this group continued to maintain ties with the
Hindus in the north. They returned to Parigi to find work and observe

the Hindu holidays. For a number of years the Hindus and Christians of

Massari lived in the same village with minimal socializing between them.

By early 1962, the community of Massari had shrunk to some thirty
Christian and seven Hindu families. Twelve Christians lived in Nambaru,
and thirty-five more in Tindaki. Fewer than ninety Balinese families
lived in south Parigi; but the stage was set for the next phase of Balinese

in-migration -- the arrival of government sponsored Balinese.

The Government Sponsored Migrants -- Sumbersari

The spontaneous migrants of Massari represented only a portion of
those in Blimbingsari who were willing to move to the outer islands. A
few preferred Sumatra or Sumbawa, but most were simply unable or unwilling
to move without some form of government support. For the poor, the
decision to leave on their own had been made more difficult by word from
Massari that the government was surveying land in Nambaru. They registered

for transmigration and asked to be sent to Sulawesi.
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The First Group

As the news from Massari increased and improved, those remaining in
Bali became more and more restive. Finally they appeointed Geée Raktha,
an articulate young Balinese, to travel to the main transmigration office
in Denpasar to check on the chances of government sponsorship to Sulawesi.
The Balinese transmigration office was enthusiastic. At that time they
still had difficulty filling their quotas for out-migratiomn, they were
in touch with transmigration officials from Central Sulawesi, and the
reputation of Parigi was spreading. They told Raktha that if he could
find 100 families willing to go to Parigi that they would petition
Jakarta for full support. Government sponsorship meant that transport-
ation, cleared land, houses with zinc roofs, supplies for the transition,

schools and health facilities, would all be provided.

Raktha returned to Blimbingséri with the news. In the short time
available he could find only seventy-five families in both Blimbingsari
and Abianbase (a village of Christian kinsmen in Badung, central Bali);
but he divided them up to look like one-hundred, and he registered them

all. He returned the list to Denpasar in January of 1961.

For nearly a year they heard nothing. Some of Raktha's friends had
sold their cattle and land immediately upon registering and they suffered
considerably while waiting. Others gave up, got frightened away, or had
a change of circumstances and no longer wished to go. Raktha himself
decided the whole thing had fallen through when the transmigration

officials appeared. It was the first Sunday of 1962.

According to the officials, the department was prepared to send two

hundred families to "Objek Nambaru'" since the anticipated migrants from
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the Philippines had never arrived. The Balinese would be sent in four
groups of twenty-five families each, at three month intervals since the
facilities in Surabaya could accomodate only a small number at a time.

The first group was to be prepared to depart the next day.

So many chances had already gone by that Raktha packed immediately.
Before he could depart, however, the transmigration officials announced
that they would have to check to see that everyone met the requirements.
It was a policy of the department that migrants be farmers and married,
but no migrant could have a wife who was more than three months pregnant
or a child under six months old. Since this eliminates most young men
in Bali, a general scurry ensued to find women who weren't pregnant, and
daughters who could be passed off as spouses. Raktha himself had a new
baby so he had to borrow an older one for the inspection. The transmig-
ration officials checked them off.- Only a few failed to pass, and on the

8th of January 1962, twenty-one families (98 people) left Blimbingsari.

After their hasty departure the group waited two months in Surabaya
for a government ship. Morale declined. One family turned back. Finally
a ship arrived to take them to Donggala. When they reached Sulawesi it
was mid-March and the middle of the rainy season. The road over the
mountains was all but impassible. For this reason the local transmigration
office arranged for them to travel by ox-cart instead of auto. It took
them three days to cover the 90 kilometers (56 miles) from Palu to Parigi.
From there they proceeded on foot to Nambaru. They finally reached their

destination on March 24, 1962, almost eleven weeks after their departure.

Even with the arduous journey ended, however, the migrants had little

reason to rejoice. Objek Nambaru was separated from both Massari and the



